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Nationalism and Christianity

ored the New International Version of
ible (1978}, It is usually contrasted with
beral National* Council of Churches and
conservative American* Council of Christian

‘ﬁﬁrches.

~ National Baptist Convention, USA, founded

1895 with headquarters in Nashville,
SONessee. Claiming more than & million mem-
: b’efsj'it is the largest body of African American
Baﬁtists- A dispute over the National Baptist
* poblishing Board led to the organization of the
ival: National Bapiist Convention of America
{1'9115), Differences over the tenure of the
pfégidenCY and the Convention’s role in civil*
' fghts resulted in a second split in 1961, as
-~ gardper C. Taylor, Martin Luther King*, Jr., and
her Evangelical liberals rejected the “grad-
lism” and “progressive accommodationism”
of-its-president, Joseph H. Jackson, in favor
Jfithie politics of confrontation and organized
gmpaigns of nonviolent direct action. King and
olliérs on the “Taylor team” supported the deci-
son to organize the Progressive National Baptist
convention, USA, a second rival body. The
jiograms and priorities of the National Baptist
Convention, USA, have over time included
loreign- missions, cooperation with white Bap-
istsand racial uplift and empowerment. The
election of Theodore J. Jemison, an adviser to
King to the presidency of the Convention in
1982 inaugurated a gradual shift away from the
saciopolitical conservatism of Jackson toward a
nore liberal philosophy, a trend that continues
inthe early 215 c. LEWIS V. BALDWIN

National Council of Churches (NCC), leading
toumenical* organization in the USA, founded
{1950} by the merger of the Federal* Council of
Churches and seven other interchurch agencies.
Lindudes 36 Protestant, Anglican, Orthodox®,
Afican*American, and peace™ churches. Affil-
ied with the World* Council of Churches,
itseeks interchurch and interfaith cooperation
ad"advocates social justice. It sponsored two
lew: translations* of the Bible*: the Revised
Sidard (1946, 1952) and the New Revised
Standard (1989). Churches that disagree with
ﬂ.lf?'NCC are affiliated with the National® Associ-
ion of Bvangelicals and the American* Council
ol €hristian Churches.

Mational Covenant (1638), covenant* of Scot-
11-sb-."Pl'eSbYTerians protesting the imposition of
hBook* of Common Prayer on the Church*
"Scotlang.

855

Nationalism and Christianity, Nationalism
is an ideological® formulation of a sodiety’s
culture®. It can be based on language, kinship,
history, or religion, or a combination of these
elements. To be useful as one of these founda-
tional elements, religion (whether Christianity
or another religion) has to be nationalized. In
societies where religions are pitted against each
other, they have to be cleansed of their divi-
sive potential by being encapsulated in nation-
alism — being made part and parcel of national
identity, and having histories of religious conflict
tailored to fit a tale of national unity. Religious
worship comes to be connecied with moments
of national giory and national remembrance.
This process of homogenization is never entirely
successful, because nationalism not only unifies
but also diversifies by giving rise to alternative
forms of nationalism or regional identities. Since
in modern nation-states a politics of numbers,
producing majorities and minorities, is impor-
tant, religion can be used as the foundation
of majority nationalism as well as of minority
identities.

Nationalism can be secular or religious. In the
modern period, the relation of secular national-
ism to religion is particularly significant. Secular
nationalism as an ideology helps create the space
in which religions are allowed to operate. This
does not mean that the role of religion is neces-
sarily limited. Religious traditions as interpreted
in a nationalist way are crucial to the forma-
tion of state-society and society-individual rela-
tions in the modern nation. Religious traditions
become fields of disciplinary practice in which
modern civil subjects are formed and contribute
to the creation of the modern public. Religious
institutions make possible notions of individ-
ual conscience and civilized conduct; religious
movements produce notions of what is “public”
and shape public opinion.

At a theoretical level, secular nationalism can
be seen as replacing religion (becoming the reli-
gion of the nation-state), and modern statecraft
as a secularized political theology. However, reli-
gious communities are never entirely absorbed
by nationalism and continue to be the object of
secular regulation, such as in the separation of
state and church {see Church and State Rela-
tions Cluster}.

Nationalism can also be religious in nature.
Religious nationalism may amount to not more
than a civil* religion in the sense that national
leaders express their belief that the nation is
“a nation under God.” Themes of death, sac-
rifice, rebirth, and a mission in the world are
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celebrated in religious fashion during national
holidays and in the form of national monu-
ments. In certain cases, when war and death are
involved, the nation has to acquire a metaphys-
ical existence beyond individual life.

Important theological concepts have been
adopted by modern nationalism, such as that
of the chosen people* of God, formulated from
the OT - a notion that can justify an almost
racial sense of superiority and fuel nationalist
projects abroad and at home; that of rebirth or
revival* of the nation, conmected to the Protes-
tant metaphor of awakening*; that of the com-
ing of a messiah*®, a leader who will take his
people to a promised land. A religious sym-
bolic repericire of divine election®, of ordeals to
test one’s convictions®, conversion® to higher
truth, and martyrdom* is routinely applied
to the biographies of great nationalist Ieaders
and their nations.

World religions like Christianity can never be
entirely captured by particular forms of nation-
alism, because they have a global mission*. From
the 19" c., this global mission has been trans-
formed by the emergence of a world system of
nation-states in which a Christian is at the same
tirne a member of a worldwide community and
a citizen of a nation-state. Members of Chris-
tian minorities all over the world are constantly
questioned about their national loyalty. This is
clearest in the case of Roman Catholics, espe-
cially those with an Ultramontanist® position,
who affirm their allegiance to the pope and are
consequently accused of national disloyalty. The
nationalist question of loyalty concerned Roman
Catholics in 19%-c. Britain as much as it con-
cerns Coptic* Christians in Egypt today. Particu-
larly, conversion to Christianity in nations that
consider themselves to be non-Chrisiian is often
considered to be antinational. One sirategy for
coping with this is to show the deep, historical
roots of Christianity in periods of national his-
tory that are important to the nationalist imagi-
nation.

The global character of Christianity makes
it transnational, despite its being aligned with
nationalism in many places. While Protestant
state* churches are directly connected to nation-
states, the religious cause is always seen as
expanding beyond the boundaries of the nation-
state, especially in missionary activities and
theologies of dialogue. While the Christian
mission* is as old as Christianity itself, mis-
sionary activities receive new salience and new
challenges owing to the emergence of nation-
alism. In the contemporary phase of globaliza-
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tion, transnational Christian novements, suclh
as EBvangelicalism® and Charismatic® Cathg
cism, align (hemselves with nationalism in
[erent parts ol the world, while simu]taneousl‘
remaining outside the control ol nationag gy, !

PETER VAN bRR VER

Native American Traditions and Christigy,
ity. A lingering question in the minds of T
Euro-Christians and cven in the minds of somy
Indian people has to do with the possible con
nections between Christianity and the culiygeg
and religious traditions of Native peoples i
North America. Are not the spirits that Native
peoples call on similar to the angels ol the Chy, -
tian holy text? Do not all Indian prople have 5
name for that Sacred Other identilied by Fyrg.
Christians as “God"?

Belore these concerns are addressed, the rag
ical cultural differences between American Ind;
ans and all those cultures associated with Burp-
pean modernity — a complex issue - must be
noted. We limit ourselves here to two principa
differences between these two cultural sets and
iry to demonstrate their ultimate incommensy-
rability.

Two cultural values won the day in Europe -
with the emergence ol European modernity:
individualism and temporality. With the concur-
rent emergence of European colenialism®, these
values were then imposed on all the lands and
peoples dominated by the European military,
cconamic, and poelitical imachinery. These values
were internalized by Eurcpean peoples to such
an extent that they are presuimed o be universal
values, when they arve recognized at all {so dom-
inant is the caliural conditioning). Yot most of
the warld's indigenous peoples, and particularly
American indians, live according to a very dif-
[erent and contrasting set of deeply rooted cul-
tural values, marked by spatiality and commu-
nitarianisi.

Because the basic notion salvation® in
the Euro-Western scheina is heavily individu-
alized (individual or persenal salvation in Jesus
Christ), the colonial missionary Imposition of
this model of salvation immediately worked oz
the destruction of Indian communitarian val-
ues. A well-known story involves a missionary
who finaily achieved the conversion ol the chief
of a tribe. When the chiel capitulated, received
catechetical instruction, and agreed to baplism,
he discovered that the missionary refused 0
baptize the whoele iribe because the members
had not been likewise instructed. The chief
therelfore deferred his own baptism until the
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